
Applied Theology 
(‘Aqīdah)
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Sacred Sources: Quran, Hadith and 
the Sunni scholarly tradition.
What is a tenet of faith? 
How is a tenet of faith established? 
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God’s promise to personally safeguard Islam from interpolation and corruption.  

The Sunni scholarly tradition

Quran Hadith

We have sent 
down the Quran 
Our self, and we 
Our self will 
guard it even 
before you 
[Prophet]. Q15:9

لۡناَ نحَۡنُ  إِنَّا﴿ كۡرَُ نزََّ فِظ ونَُ لهَ ۥ اوَإِنَُّ ٱلذ ِ ٰـ [٩ الحجر] ﴾لحََ

[٣ النجم] ﴾ٱلۡهَوَىُٰ  عَنُِ یَنطِقُ  وَمَا﴿

he does not speak 
from his own 
desire. (53:3)

Scholars have explained ‘Our self will guard it ...’ does not just refer to the 
Quran but all things required so the Quran can be  accurately understood 
such as the Arabic Language at that time. 

Over the centuries it has became the 
enterprise that proves true the 
Divine promise and remains till 
today. It preserved, transmitted, 
kept authentic the sources and  
provided accurate and relied upon 
interpretations of the Quran, Hadith. 
By way of  Isnād

Other types of  sacred 
reports
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The human connection: The role of isnād

A special feature of this final Prophetic community, unlike all previous prophetic 
communities, is that God took an oath to preserve its sacred sources and made His act of 
preservation known by isnād the Human connection.

Abdullāh b. al-Mubārak said, “Al-Isnād is the Deen. If it wasn’t for isnād, anyone could 
say whatever they wished. If such a one was asked, ‘Who narrated this to you?’, he 
doesn’t have a reply.”

Amongst the signs of the end of time will be misguidance amongst claimants of the 
Deen. The forgetting of isnād's significance for the final Prophetic community is a major 
sign of misguidance.
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The Quran and its human preservation

The following is a list of those who had memorized and transmitted the Quran in the first 
three generations

The Emigrants

Abū Bakr, ʿUmar, ʿUthmān, ʿAlī, Ṭalḥa, Ibn Masʿūd, Abū Hurayrah, Ibn ʿUmar, Ibn ʿAbbās, 
ʿAmr bin al-ʿĀṣ, his son ʿAbdullāh, Muʿāwiyah, Ibn Zubair, ʿAbdullāh b. Sāʾib, ʿĀʾishah, 
Ḥafṣah, Umm Salamah (may Allah be pleased with them).

The Helpers

Ubayy b. Kaʿb, Muʿādh b. Jabal, Zayd b. Thābit, Abū Dardāʾ, Jāriyah b. Majmaʿ b. Jāriyah, 
Anas b. Mālik (may Allah be pleased with them).
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The Quran and its human preservation

The Next Generation

Medina: Ibn Musayyib, ʿUrwah (d. 93), Sālim (d. 106), ʿUmar b. ʿAbdul ʿAzīz, Sulaymān (d. 103), 
ʿAṭāʾ b. Yasār, Muʿādh (d. 63), ʿAbdur Raḥmān b. Hurmuz (d. 117), Ibn Shihāb (d. 123).

Mecca: ʿUbayd b. ʿUmayr (d. 113), ʿAtāʾ (d. 114), Ṭāwūs (d. 106), Mujāhid, ʿIkrimah (d. 105), Ibn 
Abī Mulaykah (d. 117).

Kufah: ʿAlqamah b. Qays (d. 62), Aswad b. Yazīd (d. 75), Masrūq (d. 63), ʿUbaydah (d. 63), ʿUmar 
b. Sharāḥīl (d. 90), al-Ḥārith b. Qays, al-Rabīʿ b. Khuthaym (d. 90), ʿUmar b. Maymūn (d. 74), Abū 
ʿAbdur Raḥmān al-Sulamī (d. 73), Wizr b. Ḥubaysh (d. 82), Abū Zurʿah, Saʿīd b. Jubayr (d. 95).

Basra: ʿĀmir b. Qays, Abū ʿĀliya (d. 90), Abū Rajāʾ (d. 105), Naṣr b. ʿĀṣim (d. 90), Yaḥyā b. ʿĀmir 
(d. 90), Jābir b. Zaid (d. 93), al-Ḥasan al-Baṣrī (d. 110), Ibn Sirīn (d.110), Qatāda (d. 117).

Sham: al-Mughīrah b. Abī Shihāb, Khalīl b. Saʿīd.
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The Quran and its human preservation

The Followers of the Followers

Medina: Abū Jaʿfar (d. 127), Shayba b. Niṣāḥ (d. 230), Nāfiʿ b. Abū Naʿīm (d. 169).

Mecca: ‘Abdullāh b. Kathīr (d. 120), Ḥumayd al-Aʿraj (d.130), Muḥammad b. Maḥsin (d. 123).

Kufah: Yaḥyā b. Wathāb (d. 103), ‘Āṣim b. Bahdalah (d. 127), Sulaymān al-Aʿmash (d. 148), 
Ḥamzah (d. 156) and Kasāʾī.

Basra: ʿAbdullāh b. Abī Isḥāq (d. 177), ‘Īsa b. ʿUmar (d. 149), Abū ʿAmr b. al- ʿAlā (d. 153)

Sham: Ibn ʿĀmir (d. 118), Yahyā b. Hārith (d. 145), Khālid b. Asad, ʿAṭiyya b. Qays, (d. 104), Ismāʿīl 
b. ‘Abdullāh, Shurayḥ, Zaid al-Ḥaḍramī.
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The Ten Recitals
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The preserving of Prophetic words by his companions

[٣ النجم] ﴾ٱلۡهَوَىُٰ  عَنُِ یَنطِقُ  وَمَا﴿

he does not speak from his own desire. (53:3)

ُأبَيُِشَیْبةََُقاَلاَُحَدَّثنَاَُیحَْیىَ،ُعَنُْع بَیْدُِ سَدَّدٌ،ُوَأبَ وُبكَْرُِبْن  ُِبْنُِالأخَْنسَِ،ُعَنُِحَدَّثنَاَُم  ُِبْنُِأبَيُِاللََّّ غِیثٍ،ُعَنُْی وس فَُبْنُِمَاهَكَ،ُعَنُْالْوَلِیدُِبْنُِعَبْدُِاللََّّ م 

ُ ُك لَّ ُأكَْت ب  ُِبْنُِعَمْرٍو،ُقاَلَُك نْت  ُِصشَىْءٍُعَبْدُِاللََّّ مِنُْرَس ولُِاللََّّ فَنهََتنْيُِق رَیْشٌُوَقاَل واُأتََُأسَْمَع هُ  ُلىُاللهُعلیهُوسلمُأ رِید ُحِفْظَهُ  ُك لَّ تسَْمَع هُ شَىْءٍُكْت ب 

ُعَُ ضَاُفأَمَْسَكْت  ُِصلىُاللهُعلیهُوسلمُبَشَرٌُیَتكََلَّم ُفيُِالْغَضَبُِوَالر ِ ُاللََّّ ُذَلِكَُوَرَس ول  ُِصلىُاللهُعلینُِالْكِتاَبُِفَذَكَرْت  هُوسلمُفأَوَْمَأَُلِرَس ولُِاللََّّ

إِلاَُّ"بأِ صْب عِهُِإلِىَُفِیهُِفقَاَلَُ ُمِنْهُ  ج  ُاكْت بُْفَوَالَّذِيُنفَْسِيُبِیَدِهُِمَاُیخَْر  ."ُحَق 

‘Abdullāh b. ‘Amr b. al-‘Āṣ said, “ I used to write down everything I heard from the 
Messenger of Allah, with a desire to memorise it. Quraysh told me not to do such, they said, 
‘You write down everything you hear for the Messenger of Allah, he is a man, like others 
speaks when displeased or pleased.’ I stopped writing them down and mentioned it to the 
Messenger of Allah, he indicated with his finger to his mouth and said, ‘Write! By the One in 
whose hand is my soul, nothing comes out of it but the Truth.”’ (Abu Dawud)
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The preserving of Prophetic words by his companions

[٣ النجم] ﴾ٱلۡهَوَىُٰ  عَنُِ یَنطِقُ  وَمَا﴿

he does not speak from his own desire. (53:3)

ُأبَيُِشَیْبةََُقاَلاَُحَدَّثنَاَُیحَْیىَ،ُعَنُْع بَیْدُِ سَدَّدٌ،ُوَأبَ وُبكَْرُِبْن  ُِبْنُِالأخَْنسَِ،ُعَنُِحَدَّثنَاَُم  ُِبْنُِأبَيُِاللََّّ غِیثٍ،ُعَنُْی وس فَُبْنُِمَاهَكَ،ُعَنُْالْوَلِیدُِبْنُِعَبْدُِاللََّّ م 

ُ ُك لَّ ُأكَْت ب  ُِبْنُِعَمْرٍو،ُقاَلَُك نْت  ُِصشَىْءٍُعَبْدُِاللََّّ مِنُْرَس ولُِاللََّّ فَنهََتنْيُِق رَیْشٌُوَقاَل واُأتََُأسَْمَع هُ  ُلىُاللهُعلیهُوسلمُأ رِید ُحِفْظَهُ  ُك لَّ تسَْمَع هُ شَىْءٍُكْت ب 

ُعَُ ضَاُفأَمَْسَكْت  ُِصلىُاللهُعلیهُوسلمُبَشَرٌُیَتكََلَّم ُفيُِالْغَضَبُِوَالر ِ ُاللََّّ ُذَلِكَُوَرَس ول  ُِصلىُاللهُعلینُِالْكِتاَبُِفَذَكَرْت  هُوسلمُفأَوَْمَأَُلِرَس ولُِاللََّّ

إِلاَُّ"بأِ صْب عِهُِإلِىَُفِیهُِفقَاَلَُ ُمِنْهُ  ج  ُاكْت بُْفَوَالَّذِيُنفَْسِيُبِیَدِهُِمَاُیخَْر  ."ُحَق 

‘Abdullāh b. ‘Amr b. al-‘Āṣ said, “ I used to write down everything I heard from the 
Messenger of Allah, with a desire to memorise it. Quraysh told me not to do such, they said, 
‘You write down everything you hear for the Messenger of Allah, he is a man, like others 
speaks when displeased or pleased.’ I stopped writing them down and mentioned it to the 
Messenger of Allah, he indicated with his finger to his mouth and said, ‘Write! By the One in 
whose hand is my soul, nothing comes out of it but the Truth.”’ (Abu Dawud)
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Analysis of Narrators

A special feature of this final Prophetic community, unlike all previous prophetic 
communities, is that God took an oath to preserve its sacred sources and made His act of 
preservation known by isnād the Human connection.

Abdullāh b. al-Mubārak said, “Al-Isnād is the Deen. If it wasn’t for isnād, anyone could 
say whatever they wished. If such a one was asked, ‘Who narrated this to you?’, he 
doesn’t have a reply.”

Amongst the signs of the end of time will be misguidance amongst claimants of the 
Deen. The forgetting of isnād's significance for the final Prophetic community is a major 
sign of misguidance.
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Analysis of Narrators

All hadith have an isnād, that is a chain of individuals that transmit that particular report. In determining 
the reliability of a narrator, scholars used various terms to express their approval or disapproval of a 
narrator.

The vast majority of scholars agree, an established companion of the Messenger was of the highest grade 
and was to be fully trusted. The generations after the companions is where scholars found the necessity to 
asses each individual narrators’ credibility.

Ranks of narrators are of twelve types, as explained by Ibn Ḥajr;

1) A companion of the Prophet (Allah bless him and grant him peace) is the highest rank of narrator.

2)  When a superlative form in Arabic is used to describe a narrator as carrying describing them as the 
“Most Trustworthy of people,” or it may be the use of an adjective repetitively, or a term that emphasis 
their reliability e.g. she is extremely trustworthy (thiqat thiqa, awthaq al-nās, thiqa ḥāfiẓ).
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Analysis of Narrators

3) In describing the narrator as trustworthy without an over emphasis (thiqa, thiqa ‘adl).

4) A narrator who is slightly less in trustworthiness than the previous categories of 1, 2 and 3, yet is 
trustworthy and for being sound, or there are no objections to him as a narrator (ṣadūq lā baʾs bihi, 
laysa lahu baʾs).

5) A narrator less than category 4, described for being reliable but has a poor memory, or reliable but 
flawed, or reliable but at times mistaken or reliable but not towards the end of his life (ṣadūq sayyiʾ al-
ḥifẓ, ṣadūq yahim, lahu awhām).

6) A narrator who narrates only a few hadith and the reason for their unreliability as a narrator is not 
established. Would be described as acceptable with a corroborating narrator (maqbūl, līn al-ḥadīth).

7) Someone who narrates more than one hadith but is not certified for being a trustworthy narrator, 
would be described as an ambiguous narrator, due to his state being not known (mastūr, majhūl al-ḥāl).
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Analysis of Narrators

10) A narrator who is disregarded (matrūk, matrūk al-ḥadīth).

11) A narrator who is accused of lying. Accused to lie because of some many incorrect reports 
from them. Is referred to as accused or accused of lying (muttaham bi-l-kadhib, muttaham).

12) A liar or a fabricator (wāḍiʿ).
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Why are Mutawwatir reports 
significant? 
Revelation and Reason
The Mother Hadith
Every human being has 
experienced Allah’s Oneness



The Mutawātir (mass-reported hadith)

The grading of Hadith makes for numerous categories. The most authentic grade amongst them is called 
mutawātir (mass-reported). This is a hadith that has a numerous number of companions narrating 
something from or about the Messenger of Allah. This number of narrators is continued by the 
following generation and so on. This hadith is regarded as being conclusive, in that the number of 
individuals who narrate the same or very similar tradition render it impossible that they could have 
convened and contrived a lie.

Mutawātir: A hadith that is established to be mutwātir is accepted to provide sure knowledge and must 
be believed in. The denial of this grade of hadith would remove one from the fold of Islam.
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Sacred texts preferred over reason

In Islam’s scholarly tradition, the weight of a transmitted text is given precedence over the use of 
reason. Imam al-Sāwiy notes when explaining the necessary attributes for prophecy:

‘These attributes are necessary [for them] by way of reason and transmission. However, the more 
convincing of the two, as a proof, is transmission.’

L2



Types of mutawātir

Mutawātir by meaning (al-maʿnawī): These are independent reports whose wording is very
similar in content. These are different hadith yet all make the same point.

Mutawātir by wording (al-lafẓī): These are independent reports in which the wording is
repeatedly stated.

An example of a mutwātir hadith is:

‘...Whoever intentional ascribes a lie to me can take his seat in the fire...’

ُمتعمداُ... ...  مقعدهُمنُالنارُفلیتبوا ُمنُكذبُعلي 

This hadith has been narrated by 75 companions of the Messenger of Allah.
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Hadith of Jibrīl: The Mother Hadith (Umm al-Hadith)

All aspects of the Deen are understood to be contained within this hadith which mentions them as, islām, 
imān, and iḥsān.

دُبیاضطلعُعلیناُرجلُشدیإذبینماُنحنُجلوسُعـندُرسـولُاللهُذاتُیومُ: ،ُقالا یضا ُعنُعمرُ

إلى،ُحتىُجـلـسا حـدالسفر،ُولاُیعـرفهُمناُا ثـرالثیاب،ُشدیدُسوادُالشعر،ُلاُیرىُعلیهُ

اسلامعنُالُٕنيا خبریاُمحمدُ: ركبتـیهُووضعُكفیهُعلىُفخذیه،ُوقـالإلىركبـتیهُفـا سندالنبيُ

فقـال.

رسـولُالله،ُوتـقـیـمُاوا ناللهُإلاإلـهلاُا نتـشـهـدُا نالٕاسـلام: رسـولُالله تيلصلاة،ُمحـمـداُ  وتـو 

یسا لهجبناُله،ُصدقت،ُفع: قال.سبیلاُ إلیهاسـتـطـعتُإنالـزكاة،ُوتـصومُرمضان،ُوتـحـجُالبیتُ

منا ن: الٕایمان؟قالعنُفا خبرني: ویصدقهُقال منالٓاخریومُوالوكتبهورسلهوملای كتهباللهُتو  وتو 

انفتراه،ُككا نتعبدُاللهُا ن: ؟ُقالاحسانعنُالُٕفا خبرني: قال. صدقت: قال.بالقدرُخیرهُوشرهُ ٕٕ
لم

ولماُ: عنُالساعة؟ُقالفا خبرني: قال.یراكُفٕانهتكنُتراهُ :  قال.ای لالسمنُبا علمعنهاُالمسو 

فا خبرني

ونُفيُالبنیانُترىُالحفاةُالعراةُالعالةُرعاءُالشاءُیتطاولوا نربتها،ُالا مةتلدُا ن: ا ماراتها؟قالعنُ

.

جبریل،فٕانه: قال.ا علماللهُورسولهُ: ؟ُقلتالسای لمنُا تدريیاُعمرُ: ثمُانطلق،ُفلبثتُملیا ،ُثمُقال
.رواهُمسلم. یعلمكمُدینكما تاكم
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Hadith of Jibrīl: The Mother Hadith (Umm al-Hadith)

On the authority of ʿUmar (may Allah be pleased with him), who said:
One day while we were sitting with the Messenger of Allah (may the blessings and peace of Allah be 
upon him) there appeared before us a man whose clothes were exceedingly white and whose hair 
was exceedingly black; no signs of journeying were to be seen on him and none of us knew him. He 
walked up and sat down by the Prophet (may the blessings and peace of Allah be upon him). Resting 
his knees against his and placing the palms of his hands on his thighs, he said, 
“O Muhammad, tell me about islām.”
The Messenger of Allah (may the blessings and peace of Allah be upon him) said, “Islam is that you 
should testify that there is no god but Allah and that Muhammad is the Messenger of Allah, that you 
should perform the prayers, pay the zakat, fast during Ramadan, and make pilgrimage to the House if 
you are able to do so.”
He said, “You have spoken rightly.” We were amazed at him questioning him and saying that he had 
spoken rightly.
He said, “Then tell me about imān?”
He said, “It is that you should believe in Allah, His angels, His books, His messengers, and the Last 
Day, and that you should believe in divine destiny, both the good and the evil thereof.” He said, “You 
have spoken rightly.”
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Hadith of Jibrīl: The Mother Hadith (Umm al-Hadith)...

He said, “Then tell me about iḥsān?”
He said, “It is that you should serve Allah as though you could see Him, for though you cannot see 
Him, yet He sees you.” He said, “Then tell me about the Hour. He said, “About that the one 
questioned knows no more than the questioner.”
He said, “Then tell me about its signs.”
He said, “[They are] that the slave-girl will give birth to her mistress and that you will see the 
barefooted, naked, destitute herdsmen building arrogantly high houses. Then he took himself off and 
I stayed for a time. Then he [Muhammad] said, “O ‘Umar, do you know who the questioner was?” I 
said, “Allah and His Messenger know best.” He said, “It was Gabriel, who came to you to teach you 
your religion.” (Trans. by Ezzedin Ibrahim)
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Islām

“Islam is that you should testify that there is no god, but Allah and that Muhammad is the Messenger of 
Allah, that you should perform the prayers, pay the zakat...”

Islām is the outward aspects of the Deen which is to know the legal status of every action one does. This is 
learnt through the subject of Fiqh.

Īmān

“It is that you should believe in Allah, His angels, His books, His messengers, and the Last Day, and that you 
should believe in divine destiny...”

Ī̄̄̄man is the belief aspects of the Deen which is to know what is required to be believed in, and the 
explanations of them. This is learnt through the subject of Theology.
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Iḥsān

“It is that you should serve Allah as though you could see Him, for though you cannot see Him, yet He sees 
you.”

Iḥsān is the spiritual aspect of the Deen, which is to know Allah, achieved by performing the duties of Islam 
and Iman with an attention to excellence. This is learnt through the company of the righteous and studying 
the subject of Purification.
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Our Promise

یَّتهَ مُۡظ ه ورِهِمُۡءَادَمَُمِنُبَنیُِ مِنُ أخََذَُرَبُّكَُوَإِذُۡ﴿ مَةُِیَوۡمَُأنَُتقَ ول واُ۟شَهِدۡناَ ُ قاَل واُ۟بلَىَُٰبرَِب كِ مُۡ ألََسۡتُ أنَف سِهِمُۡعَلىَُٰ وَأشَۡهَدَه مُۡذ ر ِ ٰـ ذَاُعَنُۡنَّاُك نَّاُإُِٱلۡقِیَ ٰـ فِلِینَُهَ ٰـ ﴾ُغَ

]١٧٢الأعرافُ[

]Prophet], when your Lord took out the offspring from the loins of the Children of Adam

and made them bear witness about themselves, He said, ‘Am I not your Lord?’ and they

replied, ‘Yes, we bear witness.’ So, you cannot say on the Day of Resurrection, ‘We were not

aware of this.’ (7:172)



Human cosmology: The Fiṭra and the Primordial Covenant

Our Origin

نُِأتَىَُٰعَلىَُهَلُۡ﴿ ٰـ نسَ ُٱلِۡۡ
 
نَُحِین ایَك نلمَُۡٱلدَّهۡرُُِم ِ

ࣰ
اشَیۡـ  ذۡك ور  ]١الۡنسانُ[﴾ُمَّ

Was there not a period of time when man was nothing to speak of? (76:1)

Our Gift

ینُِوَجۡهَكَُفأَقَمُِۡ﴿ اُ لِلد ِ
ࣰ
ُِفطِۡرَتَُحَنِیف ُِ لِخَلۡقُِدِیلَُتبَُۡلَاُعَلَیۡهَاُ ٱلنَّاسَُفطََرَُٱلَّتیِٱللَّّ ینُ لِكَُ ٰذَُٱللَّّ ُٱلۡقَی مُِ ٱلد ِ كِنَّ ٰـ ونَُلَاُٱلنَّاسُِأكَۡثرََُوَلَ ]٣٠الرومُ[﴾ُیَعۡلَم 

So [Prophet] as a man of pure faith, stand firm and true in your devotion to the religion.
This is the natural disposition God instilled in mankind- there is no altering God’s creation-
and this is the right religion, though most people do not realize it. (30:30)
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Human cosmology: The Fiṭra and the Primordial Covenant

Our Challenge

هَه ۥٱتَّخَذَُمَنُِأفََرَءَیۡتَُ﴿ ٰـ ُفَمَنُبصََرِهِۦوَجَعَلَُعَلىَُٰوَقَلۡبِهِۦسَمۡعِهِۦُوَخَتمََُعَلىَُٰعِلۡمُ عَلىَُٰٱللَّّ ُوَأضََلَّهُ هَوَىٰه ُإِلَ
ࣰ
وَة ٰـ ُِ بَعۡدُِمِنُ هۡدِیهُِیَُغِشَ أفَلََاُٱللَّّ

ونَ﴾ُ ]٢٣الجاثیةُ[تذََكَّر 

[Prophet], consider the one who has taken his own desire as a god, whom God allows to
stray in the face of knowledge, sealing his ears and heart and covering his eyes- who can
guide such a person after God [has done this]? Will you [people] not take heed? (45:23)
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Epistemology

like knowledge of his own existence 
or of the changing of his states, such 
as hunger, thirst, pleasure, or pain. 

Temporary Knowledge is of two  types:  

Knowledge is of two types:  eternal (qadim) and temporal (hadith).

1. Innate - (daruri) 2. acquired (iktisabi).

III. reasoning (nazar al-aql)

Acquired knowledge is that which God, the exalted, 
creates in the servant with the intermediary of the 
servant’s acquisition and choice namely, taking it from 
its sources. These sources are three: 

I. the sound senses (hawass salimah) II. a true narration (khabar sadiq)

1. khabar 

Mutawatīr

2.  miracle (mujizah) of a prophet; (ilm 
qati)  it is a source of categorical 
knowledge yet by way of inference 
(istidlal).

1. Self-evident 
(darüri)-also called 
axiomatic [or first 
principles] . such as 
knowledge that the 
whole of a thing is 
greater than its part

2. Inferential 
(istidläli), which 
requires some level 
of thought, such as 
knowledge of the 
presence of fire 
upon seeing smoke
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Sunni theological approaches the ‘Asharī, 
Maturidī and ‘Athari schools. 

Tanzih ( Trancendance) 
Tafwīdh (resignation) Vs Tawīl (Intepretation)
 



• ‘Asharī school



Imam Ashari debated with his teacher, Ali al Jubai’y, who held it necessary for Allah to do what is best for His 
slave. Al Ashari gave him the scenario of three brothers who had passed away. And what would happen to 
them?
 A) died on Iman
 B)  Died in disbelief
 C)  He died before becoming an adult, and 
al-Jubai’y replied, “ The first will go to paradise; the corrupt one to the fire; the last in the abode between them.
Imam al Ashari then asked, “What if the third brother asked to be joined with the first in paradise? 
al-Jubai’y replied,” It will not be allowed because the first brother (A) attained paradise because of his actions.”
Imam al Ahsari, then said, “ Well then, the third (C)  has proof in saying, if  Allah had granted me a longer life, 
then I would have done good actions.” 
al–Jubai’y, replied, “ Allah will say, “ I had known that if I had given you life, you would have disobeyed me. 
Therefore, I observed what was beneficial for you and warded off from your punishment.” 
Imam al Ashari then said, “ What if then the brother of disbelief (B) was to say “ O My Lord! You knew of my 
outcome, so why did you not observe what was most beneficial for me? 
Al-Jubai’y was dumbfounded.



• Maturidī school



• ‘Athari school



al-Hadīd 

تُِخَلقََُٱلَّذِيه وَُ وَٰ ُث مَُّفيُِسِتَّةُِأیََُّوَٱلۡأرَۡضَُٱلسَّمَٰ ُفيِعۡلَمُ یَُٱلۡعرَۡشِ ُعَلىَُٱسۡتوََىُٰامث مَاُیلَِج 

جُ وَمَاُٱلۡأرَۡضُِ ُمِنَُمِنۡهَایخَۡر  جُ مَاُوَُٱلسَّمَاءُِٓوَمَاُیَنزِل  وَٱللَّّ ُك نت مُۡ مَاُأیَۡنَُمَعكَ مُۡوَه وَُفِیهَاُ یعَۡر 

۝٤بَصِیرُ تعَۡمَل ونَُبمَِاُ

Qāf 

نَُخَلقَۡناَوَلقََدُۡ نسَٰ ۝١٦ٱلۡوَرِیدُِبۡلُِحَُمِنُۡإلَِیۡهُِأقَۡرَبُ وَنحَۡنُ نفَۡس ه ۥ بهِِۦت وَسۡوِسُ مَاُوَنعَۡلَمُ ٱلِۡۡ

al-Anfāl

كِنَُّتقَۡت ل وه مُۡفلََمُۡ َُوَلَٰ مُۡ ٱللَّّ كِنَُّرَمَیۡتَُإِذُۡتَُرَمَیُۡوَمَاُقَتلَهَ  َُوَلَٰ ؤۡمِنِینَُی بۡلِيَُوَلُِرَمَىُٰٱللَّّ بلََآءُ مِنۡه ُٱلۡم 

ُحَسَن اُ  َُإِنَّ ۝١٧سَمِیعٌُعَلِیمُ ٱللَّّ

4. It was He who created the heavens and earth in 
six Days and then established Himself on the throne. 
He knows what enters the earth and what comes 
out of it; what descends from the sky and what 
ascends to it. He is with you wherever you are; He 
sees all that you do; al-Hadīd 

16. We created man––We know what his soul 
whispers to him: We are closer to him than his 
jugular vein. Qāf 

17. It was not you who killed them but God, and 
when you [Prophet] threw [sand at them] it was not 
your throw [that defeated them] but God’s, to do 
the believers a favour: God is all seeing, and all 
knowing.  al-Anfāl
 

Quranic verses that depict  God’s closeness 



Hadiths that depict God’s closeness 

ُصَل ُ ُعنهُ،ُعنُرسولُاللََّّ عَلَیْهُِوعنُأبيُهریرةُ،ُرضيَُاللََّّ ىُاللهُ 

ُ،ُأنََ ُوَجلَّ ُ،ُعَزَّ قالُقالَُاللََّّ ُعَبْديُبيُ،ُوأنََوسَلَّمُأنََّهُ  اُمَعهَُ اُعِنْدَُظَن ِ

ُبتَُ أفَْرَح   ُ ُِللَّّ نيُ،ُوَاللََّّ ُیَذْك ر  بالْفلَاةُِوْبةُِعَبْدِهُِمِنُْأحََدِك مُْیجحَیْث  د ُضالَّتهَُ 

بْتُ  ،ُتقَرَّ ُشِبْراُ  بَُإلِيََّ بَُ،ُوَمَنُْتقَرََّ ،ُوَمَنُْتقَرَ   ُ ذِرَاعا ،ُُإلَِیْهُ   ُ ُذِراعا ُإلِيََّ

ُیمُْ ،ُوإِذَاُأقَْبَلَُإلِيََّ  ُ ُإلیهُباَعا بْت  ُتقرََّ ُإلَیهُأ هَرْوِل  شيُ،ُأقَبلت 

ُاللهَُتعالىُقالعنُأبيُهریرة قدُْآذنت هُمنُعادىُليُولیًّاُ،ُف: إنَّ

ُإليَُّ ُعبديُبشيءٍُأحبَّ بُإليَّ مماُافترضت هُعلیهُ،ُبالحربُِ،ُوماُتقرَّ

ُبالنوافلُِحتىُأ حبُّهُ، ُإليَّ ُعبديُیتقرب  فإذاُوماُیزال 

ُبهُ،ُوبصرَهالذيسمْعهَكنتُ أحببت ه ُبهُ،ُویدَهُالتيُی ُالذيیسمع  بصر 

ُبهاُورجلهَُالتيُیمشيُبهاُ،ُوإنُسألنيُلأ عطینَُّ هُ،ُوإنُیبطش 

ُعنُشيءٍُأناُفاعل هلأعیذنَّهاستعاذَنيُ تردُّديُعنُقبضُِ،ُوماُتردَّدت 

مساءتهَ .نفسُالمؤمنُ،ُیكرهُالموتَُوأناُأكْرهُ 

Abu Hurayra reported that the Messenger of Allah, may Allah 
bless him and grant him peace, said, "Allah, the Mighty and 
Exalted, said, 'I am according to My slave's opinion of Me, and I am 
with him wherever He mentions Me.' Allah rejoices more in the 
repentance of His slave than one of you does when he finds his 
lost camel in the wasteland. 'Anyone who approaches Me by a 
hand-span, I approach him by an arm-span. Anyone who 
approaches Me by an arm-span, I approach him by two arm spans. 
If he comes to me walking, I come to him running.

Abū Hurayrah said, “ The Emissary of Allāh said, ‘ Allāh the Most 
high said, ‘Whoever shows animosity to a friend of mine, then I 
shall declare war on him. My slave does not draw nearer to me, 
with a thing more beloved to me than what I have made obligatory 
upon him. He continues to draw near with supererogatory acts 
until I love Him.
When I love him, I become his hearing by which he hears, his sight 
by which he sees, his hand by which he grasps, and his foot by 
which he steps. If he was to ask Me, I would give to him, and if he 
sought refuge with Me, I would grant him refuge. I never hesitate 
in doing a thing, but in taking a soul of a believer for he dislikes 
death, and I dislike harming him.’”
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Kalam: The Cosmological argument 
an overview of  Sunni theology and 
what is meant by God’s essential 
attributes and their arranging into 
negative and affirming attributes.

The Personal attribute Existence.
 



Epistemology

like knowledge of his own existence 
or of the changing of his states, such 
as hunger, thirst, pleasure, or pain. 

Temporary Knowledge is of two  types:  

Knowledge is of two types:  eternal (qadim) and temporal (hadith).

1. Innate - (daruri) 2. acquired (iktisabi).

III. reasoning (nazar al-aql)

Acquired knowledge is that which God, the exalted, 
creates in the servant with the intermediary of the 
servant’s acquisition and choice namely, taking it from 
its sources. These sources are three: 

I. the sound senses (hawass salimah) II. a true narration (khabar sadiq)

1. khabar 

Mutawatīr

2.  miracle (mujizah) of a prophet; (ilm 
qati)  it is a source of categorical 
knowledge yet by way of inference 
(istidlal).

1. Self-evident 
(darüri)-also called 
axiomatic [or first 
principles] . such as 
knowledge that the 
whole of a thing is 
greater than its part

2. Inferential 
(istidläli), which 
requires some level 
of thought, such as 
knowledge of the 
presence of fire 
upon seeing smoke
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Kalam: The Cosmological argument 

“It is an apodictic proof (or demonstration, Ar. burhan), meaning both that its premises are certain, not 

merely probable or likely, and that its syllogistic form is valid. Hence, the conclusion follows 

necessarily from the premises and is also certain. Its minor premise is the universe had a beginning. Its 

major premise is everything that has a beginning necessarily has an efficient cause. Its conclusion is 

therefore the universe necessarily has an efficient cause.”

F. A. Khan, Introduction to Islamic Theology.
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Kalam: The Cosmological argument  - Minor Premise 
Temporality that is ubiquitous in the cosmos. Temporality means the occurrence of something , or its 
existence subsequent to its non-existence, or its ‘coming into being.’ Its opposite is atemporality.

Change- Signifies the ending of one state and the occurrence of a new state. If every component of the 
universe is temporal, then the universe is temporal. 

The importance difference between  an actual infinite and a potential infinite when pertaining to 
temporal existence

Actual infinite: Pertains only to the mathematic realm of concepts and has no such bearing on extra-
mental temporal existence… an actual infinite in any aggregative structure entails logical absurdity 

Potential infinite 
Is possible and exists by way of conceptual ( but not actual) division of any quantity or measure, or by way 
of potential addition to any quantity or measure. 

F. A. Khan, Introduction to Islamic Theology.
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Kalam: The Cosmological Argument - Major Premise 
Causality – A self–evident principle hence without the need for demonstration; a priori. 
Every occurrence or temporary event (hadith)  has an efficient cause (Muhdith).  An efficient cause is, of 
course, extrinsic to its effect. 

F. A. Khan, Introduction to Islamic Theology.

All existence other than God is possible in that it can be conceived to exist and not exist and is temporal. 



‘…science cannot verify that science is the only form of 
rational inquiry nor that it is even a form of rational inquiry. 
The scientific enterprise itself presupposes numerous 
metaphysical assumptions that science cannot prove, such as 
the very existence of an objective world outside the minds of 
scientists, the notion that features of the world can in 
principle be discovered, and the notion that human 
perception and intellect accurately correspond to those 
features.’ 

F. A. Khan, Introduction to Islamic Theology.
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The Personal attribute Existence.

الوجود
 ُ رَبُّك م ُالْحَقُّ  ُ ُ فذلكمُاللََّّ لَال  ُالضَّ ُإِلاَّ ِ ف ونَُفأنىُت صْرَُفمََاذَاُبعَْدَُالْحَق 

[10:32]

That is God, your Lord, the Truth. Apart from the Truth, what is there except error? So how is it that you are dissuaded?’

ُفاَطِرُِالسَّمَاوَاتُِوَالْأرَْضُِ ُِشَك  مُْأفَِيُاللََّّ س ل ه  قاَلتَُْر 
[14:10]

Their messengers answered, ‘Can there be any doubt about God, the Creator of the heavens and earth?

Other names that denote the Personal attribute: 
al-Haqq –The Truth 
al-Zahir – The Manifest 
al-Samad  - The  Eternal 

To know and affirm this attribute endears tranquillity in one’s state.
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The Five Negative Attributes: 

1.Pre-eternality and  2.Everlasting 
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 ُ رَبُّك م ُالْحَقُّ  ُ ُ فذلكمُاللََّّ لَال  ُالضَّ ُإِلاَّ ِ رَف ونَُفأنىُت صُْفمََاذَاُبعَْدَُالْحَق 
[10:32]

That is God, your Lord, the Truth. Apart from the Truth, what is there except error? So how is it that you are dissuaded?’

ُفاَطِرُِالسَّمَاوَاتُِوَالْأرَْضُِ ُِشَك  مُْأفَِيُاللََّّ س ل ه  قاَلتَُْر 
[14:10]

Their messengers answered, ‘Can there be any doubt about God, the Creator of the heavens and earth?

To know and affirm this attribute endears Humility, Poverty, and a knowing of self i.e. al-nafs

1. Pre-eternality – القديم أو الأول

The Five Negative Attributes: 
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 ُ رَبُّك م ُالْحَقُّ  ُ ُ فذلكمُاللََّّ لَال  ُالضَّ ُإِلاَّ ِ رَف ونَُفأنىُت صُْفمََاذَاُبعَْدَُالْحَق 
[10:32]

That is God, your Lord, the Truth. Apart from the Truth, what is there except error? So how is it that you are dissuaded?’

ُفاَطِرُِالسَّمَاوَاتُِوَالْأرَْضُِ ُِشَك  مُْأفَِيُاللََّّ س ل ه  قاَلتَُْر 
[14:10]

Their messengers answered, ‘Can there be any doubt about God, the Creator of the heavens and earth?

Other names that denote Everlasting and  Perpetuity:: 
al-Wārith - The  Inheritor

To know and affirm this attribute endears in one God consciousness (Taqwa) , Scrupulousness (Wara),  and 

Asceticism (Zuhd) 

2. Everlasting  :The Five Negative Attributesالبقاء أو الآخر –
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The Five Negative Attributes: 

3.Dissimilarity  and  4. Self -Subsistence 
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اُأحََدٌُ ك ف و   وَلمَُْیكَ نُلَّهُ 
[112:4]

... No one is comparable to Him.

ُالبصَِیرلیَْسَُكَمِثلِْهُِشَيْءٌُ ... وَه وَُالسَّمِیع 
[42:11]

…There is nothing like Him: He is the All Hearing, the All Seeing.

Other names that denote Dissimilarity:
al-Quddus - The  Holy
al-Bātin – The Hidden

al-Mut’āli – The Exalted

To know and affirm this attribute endears in one  chastity (haya) and detachment from created things

3. Dissimilarity –  مخالفة للحوادث

The Five Attributes: Negative
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 ُ ُالْقیَُّوم  ُه وَُالْحَيُّ هَُإِلاَّ
لَاُإلَِٰ  ُ سِنةٌَُوَلَاُنوَْمٌُ اللََّّ ذ هُ  مَاُفِيُالسَّمَاوَاتُِوَمَاُفِيُالْأرَْضُِۗلَُّلَاُتأَخْ  ُبِإذِْنِهُِ مَنُذَاُالَّذِيُیَُهُ  إِلاَّ ُعِندَهُ  شْفعَ 

مُْ  نُْعِلُْیعَْلمَ ُمَاُبیَْنَُأیَْدِیهِمُْوَمَاُخَلْفهَ  ُبِمَاُشَاءَُ وَلَاُی حِیط ونَُبشَِيْءٍُم ِ السَّمَاوَاتُِوَُمِهُِإِلاَّ وَلَاُیئَ ود هُ الْأرَْضَُ وَسِعَُك رْسِیُّهُ 

مَاُ  ُحِفْظ ه  ُالْعظَِیم  –وَه وَُالْعلَِيُّ

[2:225]
God: there is no god but Him, the Ever Living, the Ever Watchful. Neither slumber nor sleep overtakes Him. All that is in the 
heavens and in the earth belongs to Him. Who is there that can intercede with Him except by His leave? He knows what is 
before them and what is behind them, but they do not comprehend any of His knowledge except what He wills. His throne 

extends over the heavens and the earth; it does not weary Him to preserve them both. He is the Most High, the 
Tremendous.

 . ُِ ُإلِىَُاللََّّ ُالْف قرََاء  ُأنَت م  ُیاَُأیَُّهَاُالنَّاس  ُالْحَمِید  ه وَُالْغنَِيُّ  ُ –وَاللََّّ
[35:15]

People, it is you who stand in need of God- God needs nothing and is worthy of all praise

Other names that denote Self –Subsistence and Self –Existence :
al-Mutakkabir - The  Proud

 To know and affirm this attribute endears in one  Poverty (Faqr) and Servanthood (‘Ubudiyyah) 

4. Self -Subsistence – قيام بنفسه
The Five Negative Attributes: 
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The Five Negative Attributes:
 
5. Oneness

The Seven affirming Attributes:
1. Life 
2. Will and 3. Omnipotence
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هٌُوَاحِدٌُ  ك مُْإلَِٰ ه 
ُوَإلَِٰ حِیم  ُالرَّ ن  حْمَٰ ُه وَُالرَّ هَُإِلاَّ

ُإلَِٰ -لاَّ
[2:163]

Your God is the one God: there is no god except Him, the Lord of Mercy, the Giver of Mercy.

لفَسََدَتاَُ   ُ ُاللََّّ ُِالْعرَْشُِعَمَُّلوَُْكَانَُفِیهِمَاُآلِهَةٌُإِلاَّ ُِرَب  –اُیصَِف ونَُفسَ بْحَانَُاللََّّ
[21:22]

If there had been in the heavens or earth any gods but Him, both heavens and earth would be in ruins: God, Lord of the 
Throne, is far above the things they say:

Other names that denote oneness :

al-Wāhid - The  Unique
Mālik al-Mulk –The King of Absolute Sovereignty, al-’Adl – The Just -His actions cannot be anything but just/ His uniqueness 
is a cause of pure objectivity

 To know and affirm this attribute endears in one Love, unicity of actions , reliance, and fear (tawhid al-af’āl, tawhid al-

tawwakul, and al-khawf)  Contentment (rida) 

5. Oneness– وحدانية
The Five Negative Attributes: 
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Presuppositions What science can not account for but are proven and rational to accept?
 
Demonstrating the origins of a belief does not inherently disprove its validity. The assertion that science is all-powerful, 
coupled with the notion that an individual's belief in God may stem from a desire to believe in Him, serves as an 
argument against such a belief from a scientific perspective. However, both assertions constitute fallacious reasoning. 

1. Logical and mathematical truths cannot be proven by science. Science presupposes logic and mathematics. To 

attempt to prove them would be arguing in a circle 

2. Metaphysical truths – There are minds beyond my own, the external world is real, and the past was not created 

five minutes ago through the illusion of age 

3. Ethical beliefs are not accessible by science – moral statement  – You can not demonstrate through science that 

the Nazi scientist committed any evil acts 

4. Aesthetic judgements cannot be evaluated through the scientific method – Much like goodness, beauty cannot 

be validated scientifically 

5. Science itself can not be justified by the scientific method, as it is permeated with unprovable assumptions. In 

the special theory of relativity, the speed of light is constant in one direction between two points A and B. That 

cannot be proven. 



ُالْقیَُّومُ  ُه وَُالْحَيُّ هَُإِلاَّ
لَاُإلَِٰ  ُ اللََّّ

[3:2]
God: there is no god but Him, the Ever Living, the Ever Watchful. 

وتُ لَاُٱلَّذِیٱلۡحَی ُِعَلىَُوَتوََكَّلُۡ اعِباَدِهِۦبذِ ن وبُِبهِِۦوَكَفىَُٰبحَِمۡدِهِۦ وَسَب حُِۡیمَ  خَبِیر 
[25:58]

Put your trust in the Living [God] who never dies and celebrate His praise. He knows the sins of His servants well enough

Name :
al-Hayy - The  Living 
To know and affirm this attribute endears one to have aspiration ( Himma)

1. Life  – الحياة

The Seven affirming Attributes:
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ُۗ ُوَیخَْتاَر  ُمَاُیشََاء  ُالْخِیرََةُ  وَرَبُّكَُیخَْل ق  م  اُی شْرِك ونَُس بْحَانَُاللََُِّّمَاُكَانَُلهَ  ُوَتعَاَلىَُٰعَمَّ
[28:68]

Your Lord creates what He pleases and chooses those He will- they have no choice- so glory be to God, and may He be 
exalted above the partners they ascribe to Him!

فعََّالٌُل ِمَاُی رِید ُ
[85:17]

He does whatever He Wills
Other names that denote oneness :
al-Wajid – The Resourceful, al-Mussawar-The Fahioner,  al-Razzaq- The Sustainer, al-Halim The-Indulgent, al-Wahhab The-
Bestower, al-Hadi-The Guide, all attributes that denote efficacy towards creation with the meaning of being sustained.

 To know Him and affirm by this attribute it endears in one patience, contentment, generosity 

2. Will  – إرادة

The Seven affirming Attributes:
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ُشَيْءٍُقدَِیرٌُ َُعَلىَُٰك ل ِ ُاللََّّ إنَِّ
[2:148]

God has power to do everything.

Other names that denote ominpotence:
al-Qadir – The All Powerful, al-Muqtadir-The Determiner,  al-Jabbar- The Compeller, al-Qahar- The Dominator, al-Azīz-The 
Eminent, al-Muntaqim -The Avenger, al-Mubdī / al-Mu’id – The beginner/ The Restorer

 To know Him and affirm this attribute endears in one hope, good opinion, awareness of beauty, thankfulness

3. Omnipotence – قدرة

The Seven affirming Attributes:
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The Seven affirming Attributes:
4. Knowledge  and 5.Speech
6. Hearing and 7. Seeing



ُه وَُ  هَاُإِلاَّ ُالْغیَْبُِلَاُیعَْلمَ  مَفاَتحِ  ُوَُوَعِندَهُ  هَاُوَُالْبحَْرُِ وَیعَْلمَ ُمَاُفِيُالْبرَ ِ ُیعَْلمَ  لَاُحَبَّةٍُفِيُظ ل مَاتُِالْأرَْضُِوَمَاُتسَْق ط ُمِنُوَرَقةٍَُإِلاَّ

بِینٍُ ُفِيُكِتاَبٍُمُّ وَلَاُرَطْبٍُوَلَاُیاَبِسٍُإِلاَّ
[6:59]

He has the keys to the unseen: no one knows them but Him. He knows all that is in the land and sea. No leaf falls without 
His knowledge, nor is there a single grain in the darkness of the earth, or anything, fresh or withered, that is not written in a 
clear Record.

Other names that denote  Knowledge:
al-Alim– The Omniscent, al-Khabīr –The Completely Aware,  al-Raqīb – The All observant-, al-Hakīm- The Wise, al-Was’i-The 
Vast, al-Latīf- The Benevolent, al-Muhīt– The Knower of all details 

 To know Him and affirm this attribute endears in one patience and vigilance 

4. Knowledge – :The Seven affirming Attributesعلم
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س لا ُ مُْعَُووَر  ُلَّمُْنقَْص صْه  س لا  ُوَر  اُلیَْكَُ قدَُْقصََصْناَه مُْعَلیَْكَُمِنُقبَْل  وسَىُٰتكَْلِیم  م   ُ وَكَلَّمَُاللََّّ
[4:164]

to other messengers We have already mentioned to you, and also to some We have not. To Moses God spoke directly.

 To know Him and affirm this attribute endears in one seeking knowledge, finding solace in His words, reverence for the 

Quran, fear of reckoning

5.Speech – كلام

The Seven affirming Attributes:
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ُأغَْنِیاَءُ  َُفقَِیرٌُوَنحَْن  ُاللََّّ قوَْلَُالَّذِینَُقاَل واُإنَِّ  ُ ُالْأنَبِیاَءَُبِغیَْرُِحَُُۘلقدَُْسَمِعَُاللََّّ م  ُمَاُقاَل واُوَقتَلْهَ  ُذ وق واُعَذَابَُالْحَرِیقُِسَنكَْت ب  ُوَنقَ ول  ٍ ق 

[3:181]

God has certainly heard the words of those who sneer, ‘So God is poor, while we are rich’. We shall record everything they 
say––as well as their killing of prophets in defiance of all that is right- and We shall say to them, ‘Taste the torment of the 
scorching fire.

 To know Him and affirm this attribute endears in one silence, guarding the tongue, turning to Allah in supplication 

6. Hearing – سمع

The Seven affirming Attributes:
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ُوَأرََىُٰقاَلَُلَاُتخََافاَُ  إِنَّنِيُمَعكَ مَاُأسَْمَع 

[20:46]

He said, ‘Do not be afraid, I am with you both, hearing and seeing everything.

 To know Him and affirm this attribute endears in one modesty, vigilance, submissiveness, overall  purification of heart 

7. Seeing – بصر

The Seven affirming Attributes:
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On burdens beyond one’s ability & 
Freewill, and  Predestiny



On burdens beyond one’s ability & Freewill
L9

ُنفَۡس اٱللَّّ ُی كَل ِفُ ﴿لَاُ سۡعهََاُ إِلاَّ عَلیَۡناَُ تحَۡمِلُۡلَاُرَبَّناَُوَُأخَۡطَأۡناَُ أوَُۡنَّسِیناَُ إنُِت ؤَاخِذۡناَُ رَبَّناَُلَاُٱكۡتسََبتَُۗۡمَاُوَعَلیَۡهَاكَسَبتَُۡلهََاُمَاُو 

لۡناَرَبَّناَُوَلَاُقبَۡلِناَُ مِنُٱلَّذِینَُعَلىَُحَمَلۡتهَ ۥكَمَاُاࣰإصِۡر رۡناَلىَٰناَمَوُۡأنَتَُوَٱرۡحَمۡناَ ُ لنَاَُوَٱغۡفِرُۡعَنَّاُوَٱعۡفُ بِهِۦ لنَاَُمَاُلَاُطَاقةََُت حَم ِ فٱَنص 

فِرِینَُٱلۡقوَۡمُِعَلىَُ ٰـ ﴾ٱلۡكَ
[2:286]

God does not burden any soul with more than it can bear: each gains whatever good it has 
done, and suffers its bad- ‘ Lord, do not take us to task if we forget or make mistakes. Lord, 
do not burden us as You burdened those before us. Lord, do not burden us with more than 

we have strength to bear. Pardon us, forgive us, and have mercy on us. You are our 
Protector, so help us against the disbelievers

﴾ُتعَۡمَل ونَُوَمَاُخَلقَكَ مُۡوَٱللَّّ ُ﴿
[37:86]

when it is Allah Who created you and whatever you do?



Verses on burdens beyond one’s ability
L9

ُنفَۡس اٱللَّّ ُی كَل ِفُ ﴿لَاُ سۡعهََاُ إِلاَّ اࣰإصِۡرعَلیَۡناَُ تحَۡمِلُۡرَبَّناَُوَلاَُأخَۡطَأۡناَُ أوَُۡنَّسِیناَُ إنُِت ؤَاخِذۡناَُ بَّناَُلَاُرَُٱكۡتسََبتَُۗۡمَاُوَعَلیَۡهَاكَسَبتَُۡلهََاُمَاُو 

لۡناَرَبَّناَُوَلَاُقبَۡلِناَُ مِنُٱلَّذِینَُعَلىَُحَمَلۡتهَ ۥكَمَاُ رۡناَفَُمَوۡلىَٰناَأنَتَُوَٱرۡحَمۡناَ ُ لنَاَُوَٱغۡفِرُۡعَنَّاُوَٱعۡفُ هِۦ بُِمَاُلَاُطَاقةََُلنَاَُت حَم ِ عَلىَُٱنص 

فِرِینَُٱلۡقوَۡمُِ ٰـ ﴾ٱلۡكَ
[2:286]

God does not burden any soul with more than it can bear: each gains whatever good it has done, and suffers its bad- ‘ Lord, do not take us to 
task if we forget or make mistakes. Lord, do not burden us as You burdened those before us. Lord, do not burden us with more than we have 

strength to bear. Pardon us, forgive us, and have mercy on us. You are our Protector, so help us against the disbelievers

The  verse deals with seeking refuge from being given a physical burden that is unbearable, not a moral one.

ءَُ﴿وَعَلَّمَُءَادَمَُ مُۡك لَّهَاُث مَُّٱلۡأسَۡمَا  ىِٕكَةُِعَلىَُعَرَضَه  ٰـ  بـُِٔونِیالَُفقََُٱلۡمَلَ ءُِأنَ  ءُِبِأسَۡمَا  لَا  ؤ  ٰـ  دِقُِك نت مُۡإنُِهَ ٰـ ﴾ُینَُصَ
[2:31]
He taught Adam the names of all things, then He presented them to the angels and said, “Tell Me the names of these, if what 

you say is true?

Is not literally placing a burden, but rather an "address of displaying inability" entailed by the command.



The Existence of Good and  Evil
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The Existence of Good and Evil
L10

اُی سۡـَٔلُ ﴿لَاُ ﴾ی سۡـَٔل ونَُوَه مُۡیفَۡعلَُ عَمَّ
[21:23]

He cannot be questioned about what He does, but they will ˹all˺ be questioned.

مُۡ ࣱ خَیۡروَه وَُاࣰشَیۡـ ُتكَۡرَه واُ۟أنَُوَعَسَىُٰ …﴿ مُۡ ࣱ وَه وَُشَرُ اࣰشَیۡـ ُاُ۟أنَُت حِبُّووَعَسَىُٰ لَّك  ونَُلَاُمُۡوَأنَت ُیعَۡلمَُ وَٱللَّّ ُلَّك  ﴾تعَۡلمَ 
[2:216]

Perhaps you dislike something which is good for you and like something which is bad for you. 
Allah knows and you do not know

﴾ٱلۡخَبِیرُ ٱلۡحَكِیمُ وَه وَُعِباَدِهِۦ فوَۡقَُٱلۡقاَهِرُ ﴿وَه وَُ
[6:18]

He reigns supreme over His creation. And He is the All-Wise, All-Aware.
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